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The Lutheran World Federation has had an interest in China, 
the Church in China and the Chinese churches since its very 
beginning. Already at its founding Assembly in Lund in 1947 a 


Chinese theologian and pastor was present, Rev. P’eng Fu. 


In the years 1971 - 83 the LWF undertook a major study that 
became known as “The Marxism and China Study.” The purpose 
was “to provide a forum through which the Lutheran churches 
together with others, can examine and evaluate the challenge of 
different forms of socialism (especially the Chinese) .... and what 
this challenge means for the mission of the church.” In a subsequent 
document the objectives were defined: On the one hand to hear and 
understand what the new value systems and ways of life have to say 
to the church, on the other hand to understand what the Gospel has 
to say and how to express the Christian witness clearly and forcefully 


in new situations. 


That is what we always are called to, so when the then General 
Secretary of the LWF, Dr. Gunnar Stalsett in 1992 reiterated a quest 
for a new China study his proposal was met with widespread 
approval. In his report to the LWF Council coming together in 
Madras, he included the following paragraph: 


Let me place before you a very specific and urgent point 
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in this context. Having this year again visited the People's 
Republic of China, Hong Kong and Taiwan, | am seized by the 
importance of ‘everything Chinese! to the future of humanity. 
We are speaking about a fifth of the world's population, one of 
the most ancient cultures and religious-based value systems in 
the world. The major part of this Chinese community is 
under a social and political system which has failed in other 
parts of the world. Tiananmen Square and Tibet are names 
that continue to mobilize strong concerns for human rights. 
A worship service which I was privileged to attend in 
downtown Beijing with old and young worshipers, most of 
them with their Bible printed in China in their hands, gives 
cause to a nuanced assessment of the future of religious 
freedom. LWF conversations with government officials in 
China and Geneva over the past few years likewise give 
reasons for a cautious optimism about a place for the Christian 


church in this largest nation of the world... 


The challenge of China today and tomorrow suggests a 
special study program for the period of 1994 to 1997 to be 
lodged in the Department for Theology and Studies and 
working integrally with the Department for Mission and 
Development, especially its Asia Desk and with the member 
churches. The China study carried out in the Studies 
Department during the years 1971--1983 might serve as a 


background, but its orientation must be more focused and 


vi 








Lutheran World Federation Preface 


church oriented. Given the post-denominational orientation of 
Christianity in the People's Republic of China and the distinct 
confessional identity of our Chinese member churches, it will 
be imperative that the ecumenical and confessional aspects of 
Christian presence and witness within the Chinese culture be 
taken seriously. (Agenda, Meeting of the LWF Council, 1992, 
Exhibit 8, paras. 110, 111) 


This suggestion was referred to the Program Committee for the 
Department Theology and Studies which discussed it at some length 
and the Committee VOTED 


that, in response to the General Secretary's suggestion for 
a “new China Program,” the DTS staff be requested to 
undertake, in cooperation with the DMD and in consultation 
with the church in China and the Lutheran Chinese churches, 
a feasibility study on goals, content and method, and submit it 
to the next Program Committee/Council meeting; (Proceedings 
of the LWF Program Committee for Theology and Studies, 
1992, p. 5). 


This decision was endorsed by the council with the request that 
the program be developed in close cooperation with the church in 
China and the Lutheran Chinese churches. One of the goals of the 
study should be to enable the churches better to proclaim the Gospel. 


Upon this recommendation a number of consultations and 
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explorations were done with Chinese church leaders and Bishop K.H. 
Ting of the China Christian Council. The feasibility study showed 
the need for such a study and after further investigations the program 
finally was approved at the Council meeting in Kristiansand 1993 
and a plan for its development was presented to the Council in 
Geneva in 1994. 


The background for this positive reaction and interest in the 
church in China was formulated thus: 


Already the demographic realities make it obvious that 
everything Chinese will be of importance in the years to come 
and that the impact of Chinese culture reaches far outside 
mainland China. This influence is also considerable within 
the churches. Seen from a historical perspective the 
missionary concern for China has been high on the agenda. 
The church in China has been in the hearts and on the minds 
of many Christians and it has been remembered in many 
prayers, especially in times when Christians have been 
undergoing experiences not so very different from those of the 
early martyrs. Because of a certain inwardness of Chinese 
culture one could easily be led to bypass China. This would 
however be to the detriment of the rest of the world. 
Furthermore, there seems to be little doubt that with the 
financial and economic revival of the whole of South Asia 


China will gain in importance for the whole world. 
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In the churches in the Lutheran communion we must 
prepare ourselves for the importance of the reality of every 
thing Chinese. So the world outside China is in need of 
information and communication. Here it is often mentioned 
that there is something to be learned from the history and 
struggle of the Chinese. Structures have developed and 
missiological methods have been used which need to be studied. 
This also goes for the specific Chinese spirituality and the 
many examples of inculturation which the history of 
Christianity in China and among the Chinese shows. 


On the other hand there is for the church in China and 
among the Chinese and among people and churches outside of 
China a need to reflect on the experiences of the church in 
China and the Chinese churches. It might not be possible in a 
study to grasp the soul of the church in China but there are 
lessons to be learned. 


On May 17, 1994 the formal launching of the China Study 


program took place in Hong Kong at the Lutheran Theological 


Seminary. At this ceremony it was again stressed that there is 


much to be learned from studying the history of Christianity and the 


present development of the church in China. At this occasion 1 


mentioned: 


In this day and age it is not always easy for an 
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international organization such as the LWF to take new 
initiatives. There are times when it seems to take all one's 
resources simply to keep going. Nevertheless one does know 
that if as an organization one does not renew oneself one will 
not live up to one's purpose. Thus the taking of a new 
initiative is to be seen as a sign of life and hope and to my mind 
the launching of the new program on China is precisely that: 
A sign of life and hope. 


I am a member of the wider community of Lutheran 
churches who hopes to learn considerably from this study. I 
am quite sure that I shall. Already the two years we have spent 
preparing the study have been most instructive. Amongst 
other things I have been taught modesty and humility in the 
face of the vastness of the subject and its potential importance. 


The response to this study has been quite incredible. 
We in the Department for Theology and Studies are called to 
encourage and assist sound theological reflection in the 
member churches. Taking our confessional heritage as the 
point of departure we reflect on issues which challenge the 
present understanding of Christianity. Thus all our programs 
deal with the wider issue of gospel and culture. Hence the 
gospel and how it relates to the Chinese culture will be an 


integral part of this program. 
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Some of you may be aware of the fact that from 1971 to 
1983 the Federation already conducted a China Study. This 
study gave rise to quite some controversy and I believe that so 
far there has not been a final analysis or evaluation of this 
program. The study just like any other project was very much 
a product of its time. During the period of isolation the study 
certainly helped stimulate interest in China and in what was 
going on in China. If today we look back at the project a 
number of questions need to be asked. This might in fact give 
us a good starting point for our new venture. 


Arne Sovik concludes his evaluation of the first China 


Study with the following words: 


. General interest in China is concerned with its 
increasingly capitalist economy, the question of human rights 
and a certain unease about the future of the country. Will it 
evolve, as its wealth grows, into an aggressive national power 
in the Far East? Or will it be preoccupied with maintaining 
the unity of the nation by the force of a traditional nationalism 


combined with military power? 


From the Christian point of view, interest in China is 
high, and the constantly changing scene raises many questions. 
Is the remarkable growth of the church in China, the reported 


interest even of some philosophical intellectuals in the 
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Christian world-view evidence that the Gospel is finally rooted 
there? Can Christianity become, even if it remains a small 
minority, a significant element in the post-Maoist society? 
Will growth continue? Or does the desperate shortage of 
leadership and the ubiquity of heresy mean that the reality of 
Chinese Christianity is less impressive than the inflated 
numbers that are cited even by official sources? Will the 
future shatter the fragile unity that is based on external threats? 
Starting with these, questions abound. 


Questions have been abounding. They have been challenging 
us, With the China Study program we hope to provide some 
information that can help shed light on those questions. 


The China Study Series is created to make the insights from the 
study available to a wider circle of interested people. It has from the 
beginning been the intention of the study program to reach out across 
confessional, regional and other borders. The program has from its 
outset been designed in an inclusive way. Therefore a group of 
consultants were formed in Hong Kong that could serve as a 
sounding board for the China Study committee and the research team. 
And from the beginning the program has been endorsed by the 
ecumenical partners, the World Council of Churches and the 


Christian Conference of Asia. 


Information is sometimes defined as the difference which 
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makes a difference. By initiating this study the LWF hopes to make 
a difference, perhaps only that little difference which like the salt 
keeps the whole body safe and sound. 


Viggo Mortensen 

Director, Dr. theol. 

Department for Theology and Studies 
The Lutheran World Federation 
November, 1996 
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The LWF’s interest in China and China Studies has already 
been clearly outlined in Professor Dr. Viggo Mortensen's very 
enlightening LWF Preface. The genesis of the current China Study 
Program of LWF began in 1992 in the form of a request made by the 
former General Secretary, Dr. Gunnar Stalsett in his report to the 
LWF Council which met in Madras, India. Dr. Stalsett's emphasis 
on the importance of “everything Chinese” to the future of the 
world gained the strong support of the LWF leadership. The Program 
was approved by the Council in 1993 for an initial three-year period 
and was formally launched on May 17, 1994 at the Lutheran 
Theological Seminary in Hong Kong with four clearly stated 
purposes: 





To increase the understanding of the situation of the 
Church in China. 


To learn from the faith and experience of Christians in 
China. 


To express solidarity with the Church and Christians in 
China. 


To help prepare for the LWF Assembly in Hong Kong in 
July, 1997. 
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For logistics purposes the Program is located at the Lutheran 
Theological Seminary in Hong Kong with the Seminary’s President, 
Dr. Lam Tak Ho as the coordinator. The China Study Committee 
which accompanies the Program is chaired by Prof. Dr. Choong 
Chee Pang of Singapore. Prof. Dr. Viggo Mortensen, the Director of 
the Department for Theology and Studies of LWF oversees the whole 
Program. A Research Team, comprised mainly of LTS staff and a 
Research Secretary, Mr. William Mak Wing On, was also formed. 


The first China Study Committee meeting, with the 
participation of some of its consultants, was held from May 16 to 18, 
1994 in Hong Kong. The second committee meeting took place in 
Hangzhou, China, from June 4 to 6, 1995. The third meeting is now 
scheduled for March 7 to 11, 1997 in Hong Kong. 


In spite of some initial difficulties, especially in the area of 
coordination and research, the Research Committee has so far 
managed to complete three very broad areas of studies: An Overview 
of Contemporary Chinese Churches(main contributor: Dr. Lee Chee 
Gong); Understanding The Lutheran Churches (main contributor: Dr. 
Andrew Hsiao), and The Situations of Women in the Church in 
China. The fourth area of studies is now on the Role of the Bible in 
the Life of the Church in China. 


Looking back to the past two and a half years of operation, 
some of the strengths as well as limitations of our logistics are quite 
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apparent, Much time and attention will be devoted to the evaluation 
of the Program at the March, 1997 Committee meeting in Hong 
Kong. On behalf of the Committee, I would like to express my 
grateful thanks to all those who have a part to play in what we 
believe to be a very worthwhile and exciting LWF project, especially 
to Prof. Dr. Mortensen for this insightful leadership, to Dr. Lam Tak 
Ho and his dedicated Research Committee and Research Secretary 
based in LTS, Hong Kong. We have just received very encouraging 
news from Geneva that the LWF Council, at its recent meeting in 
September/October, 1996, has decided to extend the China Study 
Program for an additional three years to the year 2000, We take this 
decision as a strong endorsement of the importance of the Program 
as we move forward, by the grace of God, to the next century-the 


dawn of a new millennium! 


Prof. Dr. Choong Chee Pang 
Chairman 

The China Study Committee 
November, 1996 





Forward 


The China research project was first proposed in 1992 by Dr. 
Gunnar Stalsett, general secretary of the Lutheran World Federation, 
and the proposal was accepted by the acting committee of LWF in 
1994, Dr. Viggo Mortensen, director of the research department, 
and Dr. Lam Tak Ho, president of the Hong Kong Lutheran 
Theological Seminary, were appointed for the organizing of the 
China Research Centre in Hong Kong. 


Hong Kong was chosen as the research base because it is 
geographically a gateway into China, and will become part of China 
itself on July 1, 1997. Rich resources on China can be obtained here, 
and academic research can be done freely as well. It is also very 
convenient if there is the necessity to go into China to collect 
information, to do research or to hold meetings. 


The opening ceremony of the China Research Centre was held at 
the Hong Kong Lutheran Theological Seminary in May, 1994. Well- 
known scholars in China and around the world have been invited to be 
consultants of the Centre, with Dr. Lam as the coordinator, and a team 
of six professors from the Seminary as the research committee. It is 
under their guidance that research is done. 


“The Situations of Women in the Church in China” and “The 
Role of the Bible in the Life and Witness of the Church in China” are 
the two themes that the Centre has been assigned. The results will be 
promulgated through seminars and publications. 


Due to the brief history of the Chinese church, the scarcity of 
its historical materials, and the fact that the Chinese church is deeply 
affected by the political and social development in China, there are 
not many who have sufficient knowledge about the Chinese church. 
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This pamphlet is published before the study report serving as a kind 
of background information so as to help readers in their 
understanding of the report. 


Dr. Lee Chee Gong, the author of the report, is a multi-talented 
pastor. Besides serving as the senior pastor of the Wanchai 
Rhenish Church, he is also adept in Chinese church history, a widely 
acknowledged expert among the Chinese churches, and is presently 
teaching church history at the Lutheran Theological Seminary, Hong 
Kong. Through this research, his understanding as well as his 
passion toward the Chinese church continue to develop, and he has 
established a close relationship with the church in China. 


Although this booklet is one of the China Study Series, its 
writing process is different from the others. All reports of the 
China Research Centre would be cooperative works of all the 


committee members, but this book is written solely by Dr. Lee 
himself. We hereby express to Dr. Lee our gratitude. 


Dr. Lam Tak-ho 
President of Lutheran Theological Seminary, Hong Kong 
Coordinator of China Study Program 


November ,1996 
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Olopen, a Nestorian missionary, began the first Christian 
mission to China in Changan, capital of the Tang Dynasty in A.D. 
635. 1995 is accordingly the 1360th anniversary of Christian mission 
in China. The spread of Christianity’ in China is to be divided into 
four periods: ° 


La Nestorianism of the Tang Dynasty (A.D. 635-845) 


24 Arcoun and the Catholic Church in the Yuan Dynasty 
(A.D. 1206-1367) 


2. Catholic Church in the Ming and Qing Dynasties (A.D. 
1551-1723) 


4 Prostestant Church in the Qing Dynasty (A.D. 1807) 


Before the Protestant mission in the late Qing Dynasty, 
Nestorianism, the Arcoun, as well as the Catholic Church, all 
encountered great difficulties; prohibition against Christian mission 
by the Chinese rulers led to the breakdown of their ministries. 

In the First Period, since emperor Wu-cung (reign A.D. 840 to 


846) advocated Taoism, Buddhism and Nestorianism, seen as foreign 


religions, were therefore oppressed. 
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In the Second Period, in the Yuan Dynasty the Catholic Church 
and Arcoun, namely Nestorianism, had their propagation mainly 
among Asiatic people and Mongols. Due to the fall of the dynasty, 
they were both practically wiped out. 


In the third period, after St. Francis Xavier, a Roman Catholic 
missionary, came to Shangchuan Island in Canton in 1551 to prepare 
for Catholic evangelisation, Matteo Ricci and other Jesuit 
missionaries eventually reached Beijing. Through introducing 
Western learning, they established friendships widely among 
Government officials. Some Chinese were converted to Christianity, 
even some officials, such as Li Chi-Cao, Xu Guang-Chi. As a result, 
Catholic ministry expanded rapidly in the Ming Dynasty. The Jesuit 
influence extended into the Qing Dynasty, and Catholic mission was 


running smoothly. 


Nevertheless in the years of Emperor Kang xi a controversy 
occured between Christian faith and Confucian rites, such as 
ancestor worship. The “Rites Controversy” produced a cultural- 
religious conflict between the Pope and the Chinese emperor. 
Emperor Yong-cheng, the successor of Kang xi, forbade all works of 
the Catholic Church. Missionaries were expelled to Macao, churches 
were closed, and their ministry could no longer continue. The 
prohibition against Catholic ministry caused by the conflict between 
their teaching and Chinese tradition had great influence on all 


classes of Chinese and led to rejection of Protestantism in the 19th 


century. 














An Overview of Contemporary Chinese Churches 


In the Fourth Period, since 1807, when the first Protestant 
missionary, Robert Morrison of the London Missionary Society, 
arrived in China, the Protestant ministry encountered many 
difficulties. In order to continue their work in a country where people 
looked upon Christianity as an enemy, and to adapt to the changing 
political situation, the missionaries made many sacrifices and 
various contributions. The Protestant Church, generally speaking, 


has undergone five stages of development in China: 
1, Preparation (1807-1842) 


Rey. Morrison arrived in Guangzhou. It was the only port open 
to Western business people. Since mission work was forbidden, 
Morrison received a resident permit only because he worked as an 
interpreter for the East India Company. Besides his work at the East 
India Company, he translated the Bible into Chinese, published 
Christian literature, founded Ying Wah College and promoted 
medical services, all of which helped to prepare for Christian 
ministry. His 27 years of ministry in Bible translation, publication, 
medical service, education and evangelisation established a strong 


foundation for the development of Christianity in China. 


Because of his encouragement and influence, following the 
lead of the London Missionary Society, the Netherlands Missionary 
Society sent missionaries for Chinese mission in 1827, the American 
Board of Commissioners for Foreign Missions in 1830, the 
American Baptist Board of Foreign Mission in 1834, the Board of 
Foreign Missions of the Protestant Episcopal Church in the United 








Introduction : An Overview of Early Chinese Churches 


States in 1835, the Church of England Missionary Society in 1837, 
and the Board of Foreign Missions of the Presbyterian Church in the 
United States in 1838, * to Guangzhou, Macao, Malacca, Penang, 
Bangkok, Singapore, Jakarta, Borneo etc. before the Opium War 
between China and Britain, to start their mission specifically among 
the Chinese people. They were waiting for China to open her doors 


so they could begin mission work in mainland China.* 
2. Opening of Five Ports to Foreign Trade (1842-1860) 


After China lost the Opium War with Britain, China signed the 
Treaty of Nanjing by which Hong Kong was ceded to Britain and the 
five ports, namely Guangzhou, Xiamen, Fuzhou, Ningbo and 
Shanghai were opened for foreign trade. The Treaty of Wangsha 
between China and America was signed in 1844, and the Treaty of 
Huangpu with France in the same year. From then on the missionary 
societies of those countries were allowed to start their mission 


activity within those ports. 


At that time the missionaries were concentrating on translating 
the Bible. Because their missions were confined to the five foreign 
trade ports, in order to get more opportunity to approach Chinese 
people, the missionaries were involved in publishing, educational 
and medical ministry, but without great success. Some missionaries 
tried personal evangelisation in the interior,* but many of them were 
expelled by the local officials. There were already 27 missionary 


societies working in China by this time. 
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3. Expansion of the Protestant Mission (1860-1922) 


According to the Treaty of Tianjin signed in 1860 after China 
lost the Second Opium War with Great Britain, missions of western 
Churches were admitted to Inland China, and missionary societies 
from Europe as well as from America sent numerous missionaries to 
China. It was claimed as a great success. The mission of the China 
Inland Mission, founded by Rey. Hudson Taylor in 1865, in 
particular, gained a great deal of support from European and 
American Churches which joined the ministry of the China Inland 
Mission. As a result its mission reached almost all China’s 


provinces.° 


Statistics from 1920 state that there were 35 relatively 
representative Missions in China, and together with staff members 
from smaller Missions there was a total of 6,636 personnel, among 
whom around 89% were salaried Chinese staff, but ministries having 
to do with evangelisation, education and medical service were always 
under the control of the missionaries.’ Nevertheless the involvement 
of the Mission Societies in this 60-year period in publication, 
education and medical service was a great contribution to Chinese 
society. The founding of the 13 Christian universities in particular 
has fostered numerous Chinese intellectuals,’ who had a critical 
influence upon Westernisation, Constitutional Reform and 
Modernisation, as well as the Xinhai Revolution. 
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4. Advocacy of an Indigenous Chinese Church (1922-1949) 


The Boxer Rebellion of 1900 and the invasion of eight uniting 
forces awakened Chinese Christians to the idea of the independence 
of the Chinese Church and to their responsibility for protecting the 
rights of the Nation and the rights of the Church.” The May Fourth 
Movement of 1919 further impelled Chinese Christians to 
introspection in faith, doctrine, theology, liturgy, organisation, 


systems, personnel, finance, hymnals, publication and education, etc. 


At the National Church Conference from 2nd to 11th of May, 
1922, in Shanghai, the idea of an Indigenous Chinese Church was 
proposed in a declaration. In order to help Chinese Christians to 
have a more indigenous Christian life, indigenous pastors and 
writers were needed for the actualisation of the indigenous spirit in 
hymnals, collects, liturgy and theology. The proposed method of this 
actualisation was to carry out a Three-self Movement - Self- 
governing, Self-supporting and Self-propagating.' Because of this 
advocacy many Churches advanced a plan of independence and 
many Christian intellectuals tried to construct an indigenous 


theology as well as to write contextual hymns and liturgy.'’ 


The Chinese Church leaders stood firmly for contextualisation, 
however the Chinese Churches were very dependent on financial 
support from the Western missionary societies. All Church 
governing of schools, particularly universities, hospitals and 
theological seminaries, was almost impossible without support from 


the missionaries. This became a hindrance to the progress of the 
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contextualisation. After the outbreak of the Sino-Japanese War on 
7th July, 1937, fighting extended quickly to the whole of China. The 
Churches were also affected. As a result, the contextualisation of the 


Chinese Church and the Three-self Movement was interrupted. 
5. Founding of the Chinese Church (1949 - ) 


When the PRC was founded on Ist October, 1949, China 
entered a new era. For Chinese Christians in this new era to fulfil the 
needs of the new China and to proceed towards the same objectives 
in step with the whole nation, theology, Church structure and 
personnel had to be reevaluated and improved to find a new path for 
the Chinese Church, so that it really belonged to Chinese Christians. 
Even though the growth of the Chinese Church has been affected by 
many political riots after 1949, under God's preservation Christians 
have not lost their strong nerve, and the Chinese Christian Church 
was founded and is being accepted world-wide. 
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* The term “Christianity” here is used in a broad sense, 
including the Nestorian Churches in the Tang and the Yuan 
Dynasties, the Roman Catholic Church and the Protestant Church. 
But “Christianity” as is discussed in this passage refers mainly to its 


narrow sense, meaning the Protestant Church only. 


" Wu Ze, ed., Selection of Chen Yuan's Historiographic 
Writings (Shanghai: People's Publishing, 1981), pp.184-192. 


> Alexander Wylie, Memorials of Protestant Missionaries to 
the Chinese (Shanghai: American Presbyterian Mission Press, 1867), 


Preface p.v. 


* Lee Chee-Kong, History of Early Mission Work of the 
Christian Church in China (Taiwan: Commercial Press, 1985), 


pp.262-271. 
3 Wylie, ibid., p.iv. 


$ Si Defu, ed., Conversion of China: Statistics of the Christian 
Enterprise, 1901-1920 (Beijing: World Religions Research Centre, 
China Social Science Institute, 1985), pp. 641, 678-682. 


" Ibid., pp.641-675. 
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8 Jessie G. Lutz, China and the Christian C. 'olleges 1850-1950 
(Ithaca & London: Cornell University, 1971), pp.479-484. 


° Yi Mang, “Chinese Christian Congregation” in Chinese 
Christian Post vol.53 (Shanghai: Commercial Press, Fall, 1914), 
pp.2-4. The Shanghai Chinese Christian Congregation was 
established in 1902, aiming at the annihilation of criminal offenses 
against the church, and the objection against the harsh fines 
demanded by the Western powers and mission societies in the 1900 
treaty. They advocated that Chinese Christians should love the 


nation as well as the church. 


1 Manifesto of the Church (Shanghai: Report of the National 
Christian Assembly, May 2-11, 1922), pp.3-4. 


1 In line with the indigenization of hymns and liturgy, Hymns 
of Universal Praise was published in 1934, and after it was the Book 


of Common Worship 
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The years from 1949 to 1979 were stormy days for the Chinese 
Christian Church as well as for China. After the People’s Republic of 
China was founded on 1 October 1949, China had to face the anti- 
communism forces externally as well as to destroy the old and to 
establish the new internally. The communists expelled the 
Government of the Republic of China from the mainland, however, 
the solidarity of all races, legislation, unity of the monetary system, 
social construction, the build-up of armament, renewal of thought, 
reform of ideology, increase of productivity, and so on, were all 


significant for improving social stability after the civil war. 


In fact the re-establishment of the political system and the 
recovery from the destruction of civil war were urgently needed right 
after the PRC was founded. The legal system did rely on the National 
People's Political Consultation Conference Guideline of 29 
September 1949,' while the constitution of the PRC was first 
promulgated in 1954. The early policy was based on Mao ZeDong’s 
People's Democratic Dictatorship of 30 June 1949.” Accordingly 
Mao’s People’s Democratic Dictatorship has been stipulated as the 
national body of the PRC in its constitution and in the Common 
Programme of 1949. Nevertheless the People’s Democratic 
Dictatorship insists strongly that China has chosen the socialist road 


decisively and will never follow imperialism or a third way. 
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Apparently this kind of political ideology has driven China to one- 
sidedly model itself on the USSR and never compromise with 


capitalist countries. 


The battle against capitalism and imperialism as a movement 
rose rapidly through helping Korea in opposing the United States of 
America during the Korean war in 1950 (Anti-America Movement). 
Since the PRC was founded there have been many movements, such 
as Anti-America Movement (1950), Land Reform (1950), the 
Movement to Suppress Counterrevolutionaries (1950), Three-Anti 
Compaign (1951), Five-Anti Compaign (1952), the Free 
Airing of Views (1957), the Great Leap Forward (1958-1960), the 
Movement of People’s Communes (1958), Anti-Rightist Compaign 
(1959), Cultural Revolution (1966-1976), the Anti-Chen Boda 
Compaign (1970), Anti-Confusian and Anti-Lin Biao Compaigns 
(1973), the May Fourth Movement (1976).* Those movements show 
that China was in search of revolution or political adjustment. It 


caused, however, instability and was harmful to the politics of China. 


It is stated in the fifth paragraph of the Common Programme: 
“People of the PRC have freedom of thinking, speaking, publishing, 
gathering, making parties, transmission, decision making, living, 
moving, religious beliefs and demonstration.” Zhou Enlai, the first 
premier of the PRC, said in his speech to Christian leaders: 


“You are theist, we are atheist. We do not intend to have a 
dispute with you regarding theism and atheism. We think that 


materialist and idealist can be cooperative and coexistent in 
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politics and ought to respect each other mutually. There is a way 


of co-operation between us, this is my hope.”* 
He said, 


“There are benefits, when the religious leaders take part in 
the anti-imperialism and patriotic movement. China is an 
independent and autonomous country, and the breaking of the 
relationship between religious organisations and imperialism is 
quite natural. There are nearly one million Christians in China, 
we will not abandon you because of just a small number of 
evildoers, that is not the spirit of the Common Programme. You 
will not be discriminated against, if you are standing firm in 


your political position, because that is the only way out. 


It is impossible to destroy religions unnaturally. The 
USSR is a socialist country, it still has religions. We insist not to 
do so (to destroy religions unnaturally). If we simply say that 
what we do not want does not exist, that does not conform to 
reality. We ask, conversely, whether we love Christianity? No, 
we insist on the foundation of the Common Programme that 
believers and unbelievers both can be coexisting. We need 
solidarity and have to take care of every force in the society, let 
them get what they want and work together for the 
establishment of the new China. That is the only way to make 
the society progress steadily.”* 


When the PRC was founded, Christian Churches in the whole 
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mainland recognised the new regime and held a new hope for the 
Communist Party. On 22 September 1950 over 1500 Church leaders 


signed a declaration: 


“The contributing way of Chinese Churches to the 
establishment of a new China.” Its main task states clearly : 
“The Chinese Christian Churches as well as their organisations 
endorse the Common Programme thoroughly. For the 
establishment of an autonomous, democratic, peaceful, united 
and strong new China we strive under the leadership of the 
Government against imperialism, feudalism and bureaucratic 


capitalism.”* 


Meanwhile the Church leaders were trying hard to practice 
patriotism energetically on the one hand, and to sever its relationship 
with imperialism on the other hand.’ The ideology and action of 
patriotism had been formed already in the late Qing Dynasty. Due to 
the defeat of the Qing Government in the Opium War, China was 
encroached upon from time to time by the foreign powers. The 
Government was forced to cede territory and pay indemnities, China 
became a semi-colony. For saving China Hong Xiu-Quan, Hong 
Ren-Gan, Wang Tao, Rong Hong and Dr. Sun Yat Sen all committed 
their whole lives against the division and invasion of China by 
western forces and hoped for a strong China. 


In 1900 the Boxer Uprising occurred. China was forced to sign 
the Unequal Treaties. Consequently, many Christians blamed the 


Western forces as well as Western Churches for the unjust and 
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excessive demands for compensation. In order to become self- 
governing and self-propagating the Chinese Churches formed a 
“Chinese Christian Federation.”* 


After the May Fourth Movement it was a rude awakening for 
Chinese Christians that the Chinese Church must shake off the 
control of Western missionary societies and become independent. In 
the “National Christian Congress” held on 2-11 May 1922 in 
Shanghai a slogan, “Indigenous Church,” was written in the 
declaration to encourage the Chinese Churches to promote 
indigenous changes in theology, liturgy, hymns, literature, finance, 
personnel, organisation and the like. In order to speed up the 
independence of local Churches the “Three-Self-Movement” - Self- 
governing, Self-supporting and Self-propagating - was advocated at 
the time. There were many promotions of the Three-Self-Movement 
during the twenties and thirties to change the Chinese Church into 
an indigenous Church. It also was a symbol of the Chinese Church 


being a patriotic Church.” 


After the new China was founded, Churches and Christians 
had to identify with and attach themselves to the new China. 
“Identify” means that a Christian must fulfil his responsibilities as a 
citizen to free China from its destitution and make it become 
wealthy.!? “Attach” means that since all societies are oriented by 
politics, religions must develop only under the protection and 


permission of the Government." 














Chapter One The Chinese Christian Church in Stormy Days 


Throughout the history of the Church in China, whether the 
Nestorianism of the Tang Dynasty, the Arcoun and Catholic Church 
in the Yuan Dynasty, or the Catholic Church in the Ming and Qing 
Dynasties, all of them could have their existence only with the 
permission of the dynasty. Any political interference on their part, or 
the collapse of the dynasty, would cause a threat to the religious life 
of the Church. 


Even during the late Qing Dynasty the success of the 
Protestant and Catholic missions in China had their way opened by 
the treaties of imperialism. All of the Missionary Societies founded 
their Churches in China with a greater or lesser amount of protection 
from the political power of their respective governments. Thus many 
Churches before 1949 had a direct or indirect relationship with 
imperialism, capitalism or colonialism. Even missionaries showed 
their imperialistic, capitalistic and colonialistic ideology in their 
ministries. This caused Chinese intellectuals to be disgusted with the 
Church. 


Since 1930, the intellectuals of the Churches were trying hard 
to promote the Three-Self Movement and actualise an indigenous 
Chinese Church, in order to become free from the control of the 


missionary societies and to remove all traces of “foreign religion.” 


In the consensus of the Communist Party it states “...to make 
solidarity with democratic classes and all nations of dictatorship of 
people’s democracy, to oppose imperialism, feudalism and 


bureaucratic capitalism,” and “to punish sternly the Kuomintang, the 
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Nationalist People’s party, offender of the revolutionary war and 
leader of obstinate counter-revolutionaries who are partners of 
imperialism in betraying the nation and against the democracy of the 
people.” Thus the Protestant Churches had to cut off all connections 
with imperialism and all missionaries gradually withdrew from 
China. After the withdrawal of the missionaries the Churches were 
not only in difficulty with finance, but Church organisations like 
universities, schools, hospitals and seminaries were all in need of 
financial support and man power. Therefore the 13 Protestant 


universities and many hospitals were taken over by the Government. 


To adjust itself to the political situation the Church established 
the “Chinese Christian Anti-America Support KoreaThree-Self 
Reform Movement Committee” in April 1951.'* At the National 
Congress of Chinese Churches in 1954 the “National Committee of 
the Three-Self Patriotic Movement of Protestant Churches in China” 
was founded’ with the purpose of uniting all Christians for a 
thorough actualisation of Self-governing, Self-supporting and Self- 
propagating of the Chinese Christian Church and in participating 
actively in anti-imperialism and the patriotic movement as well as in 


the movement of defending world peace. 


The “National Committee of the Three-Self Patriotic 
Movement of Protestant Churches in China” respects faith, 
organisation and customs of Churches and advocates mutual respect 
of Churches in faith, organisation and customs. According to the 


member list of the Committee, the Committee members are 
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representatives of different Church organisations and belong to 


different denominations. 


In this stage the Churches still reserved their own tradition 
and were not yet united. In the Second National Congress of 
Chinese Churches in November 1960 the assertion was made that the 
Three-Self Movement completely accepts the leadership of the 
Communist Party and the socialist road, resolutely supports the party 
policy, the Great Leap Forward, the People’s Communes and the 
Three Red Banners, continuously promotes the unification of 
comrades and people of the whole country energetically in 
constructing a socialist country; continuously reinforces the political 
learning and participates in the actualisation of socialism and in 
productivity, strengthens the political position of the Protestant 
Church and reforms the political ideology of Christians.'* Since the 
Chinese Churches adapted themselves to the political changes 
beginning in the fifties, a proper development was not possible. 


Particularly during the Great Leap Forward in 1958, Christians 
moved into the People’s Communes for mass productivity, clerics 
had to take part in political classes, Church activities decreased, and 
so Churches united. Liu Shaoqi revised the policy in the sixties, 
Government controls on religious affairs became more tolerant and 
participants in Christian activities increased. 

In 1966 the Cultural Revolution began, religions were 
persecuted intensely because of the Demolition of “the Four Olds”, 
such as destroying of Church buildings and burning of Bibles and 
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Christian literature by the Red Guards; clerics were mistreated 


violently, all Churches were closed until their reopening in 1979. 


During the past thirty years the Chinese Church has 
experienced uncountable trials and difficulties, many clerics as well 
as Christians were involved in the political movements and were 


persecuted. This has certainly been a time of trials.'* 
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The Chinese Government established certain policies concerning 
the actualisation of religious freedom during the Third Plenary Session 
of the 11th Central Committee held in December 1978. They admitted 
that all religious activities were forced to cease in the “Cultural 
Revolution” until the “Gang of Four” fell. The actualisation of freedom 
of religious belief covered a step by step retrieval of activities of religious 
bodies, release of those who were falsely accused and the return of their 


properties.' 


In fact, the Chinese Communist Party considered those policies as 
one of the major issues in the patriotic united front. All religious 
bodies are required to be patriotic and be law-abiding, to support the 
leadership of the Chinese Communist Party, to persevere in socialism, 
not to oppose the propaganda of Marxism-Leninism and Mao Zedong 
thought, but to further the “4 Modernizations” and make a contribution 


to reunification of China and the Nation's Foreign affairs. 


To facilitate the issue, the “China Christian Council” was set up 
during the “Third National Congress of the Chinese Christian Church” 
held at Nanjing from 6-13 October 1980. The Constitution of the 
“China Christian Council” was passed, which made the ministry of the 


Chinese Christian Church enter into a new era. 


The purpose of setting up the “China Christian Council” was to 
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serve all Chrisitians and Churches in China on issues related to religion; 
to advocate mutual respect in faith and unity as a member of the body of 
Christ bearing with one another in love, making every effort to maintain 
the unity of the Spirit in the bond of peace.’ Zheng Jianye commented 


with respect to the problem of different origins of religious bodies: 


“Although we may say that the situation of various religious 
denominations has now ended in China, however, due to different 
historical backgrounds and personal experiences, there are still 
some differences in certain aspects despite the fact that there is 
basic agreement on major issues. We should continue to sustain 
the tradition of the Three-self Movement in the form of mutual 


respect and the acceptance of different backgrounds.”* 


This reveals that in the beginning, despite the various problems of 
church property retrieval, reinstatement of clerics, gathering of believers, 
supplies of Bibles and hymnals and financial issues that the Christian 
Churches in China faced, the most critical one was the unification of 
churches. It could be said that it was the impact of the Cultural 
Revolution that created the underground churches (i.e. family church). 
Those underground churches still resisted the China Christian Council 
and the local churches that were set up by the NCTSPMPCC. Most of 
the underground churches continue to retain their original forms of 
gathering and activities. Nevertheless, China's policy on religious 
freedom has brought to the Christian Churches in China a great 


advancement in all their activities which are elaborated below: 
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1. Evangelisation 


After the Third Plenary Session of the 11th Central Committee, 
churches should resume and undergo restructuring from there stagnant 
stage especially by setting up the Committee of the Three-self Patriotic 
Movement and the China Christian Council in various provinces, cities 
and autonomous regions in order to re-organize the gathering of 
Christians & clerics, repossession of church properties, and resumption 
of worship. Furthermore, many of the colleagues had left their ministry 
or reached retirement age, thus making it more difficult to obtain a 
sufficient workforce. Therefore, training has been provided to many 


volunteers to improve the preaching workforce. 


Churches have been working for ten years to deal with concerned 
Governmental divisions for repossessing their church buildings in which 
to resume their worship. This is not only time consuming, but also 
costly since those churches were either so old or so much eroded as to 
require extensive maintenance work or renovation before they could be 
used. In the 5th National Congress in 1991 it was reported that there 
were more than 7,000 churches under maintenance or renovation and 
places of gathering exceeded 20,000 locations.’ In fact, there are many 
self-built churches in the area of Guangdong, Fujian, Zhejiang, Jiangsu, 
Shandong, Anhui and Henan. 


All those can witness to the boom of Christian Church activities 
with a record of over 5 million Christians all over China in 1991 and not 


less than 7 million Christians in 1995.° 
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2. Theological Education 


The existing workforce could not cope with the demand from such 
a drastic increase in the number of Christians. In order to match the 


pace of development, theological seminaries are needed urgently. 


At present, there are in total 13 Theological Seminaries which are 
ranked as follows: one National (Nanjing Union Theological Seminary), 
five Regional (Huadong Theological Seminary, Yanjing Theological 
Seminary, Dongbei Theological Seminary, Zhongnan Theological 
Seminary, and Sichuan Theological Seminary) and seven Provincial 
(Zhejiang Theological Seminary, Fujian Theological Seminary, 
Guangdong Union Theological Seminary, Anhui Theological Seminary, 
Shandong Theological Seminary, Shanxi Bible School, Yunnan 


Theological Seminary).’ 


To try resolve the insufficient workforce, most of the seminaries 
have classes for volunteers and short-term classes of leadership training 
for believers, so they can help their churches in different ways after 
finishing their training.* 

3. Books & periodicals publication 

There was a serious shortage of Bibles and hymnbooks at the 
beginning. However, this has been improved after the Nanjing Amity 
Foundation Printing Factory resumed its operation and has been printing 


abundant supplies annually. Printing of Bibles covers various kinds of 


languages of different tribes, i.e. Korean, Miao, Jingpo, Lahu, Va, Lisu, 
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Yi and etc.” 


A new edition of Hymns of Praise was published in 1983 and 
distributed all over the country. In addition there are also hymnbooks 
published in different dialects of Liaoning, Yunnan, Fujian, Guangdong, 


Zhejiang, and Jiangsu Provinces for convenient use in different districts. 


The “Tianfeng” monthly journal is published for Christian readers 
of the nation.’ The “Nanjing Theological Review” and “Yanjing 
Theological Review” are considered to be very respected journals, 
especially the “Nanjing Theological Review,” which contains many 
articles which are translated into Japanese, German and English by 
foreign theological schools, thus gaining high recognition from 
overseas.'' In the recent years, CCC and NCTSPMPCC have 
published many books on special subjects, text books, and commentaries, 
and produced many audio cassettes for Christian devotion.'? Local 
Churches have also published books and newspaper to foster Christian 
life. 


4. Social £ Public Services 


Apart from those under the CCC and NCTSPMPCC, there are 
other organisations (e.g. Chinese Young Men's Christian Association, 
Chinese Young Women's Christian Association and the Amity 
Foundation) performing social and public services in various places. 
The CYMCA has resumed their service centres in the regions of 
Shanghai, Tianjin, Wuhan, Nanjing, Fuzhou, Guangzhou and Chengdu. 


Their work is targeted to youth in the areas of education, entertainment, 
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physical health and social activities. The CYWCA also has its service 
centres in similar regions providing nursery care and kindergartens for 


the society. 


The Amity Foundation was originally set up by nongovernmental 
Christian groups in April 1985. Its aim is to coordinate Christians in 
different countries for the effort to improving the hygiene, education, 
social welfare, and agricultural facilities in China. Many people have 
benefited from their work and highly respect the Foundation. '? 


5. Foreign Affairs 


The Chinese Church should on the one hand have its own 
autonomy, on the other hand it has to bring its catholicity into full play 
like a world-class Christian church. According to the Three-mutualities 
principle - Mutual Respect, Mutual Non-interference, Mutual Non- 
subordination, the Chinese Church needs to enhance its relationship 
with Churches in Hongkong, Macau, Taiwan, even all over the world for 
a better exchange in the body of Christ.'* 


During the 80's there were many mutual visits of Christians and 
Church leaders between the Chinese Church and Churches all over the 
world. In theological education in particular, Chinese Seminaries have 
invited theologians and Christian leaders to give lectures for exchange of 
theology and knowledge. In addition Chinese Seminaries have sent more 
and more people overseas for the advanced study of theology in order to 
improve theological education in China when they return home.'* 
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Through these visits the relationship of the Chinese Church is 
being established internationally more and more strongly with the World 
Council of Churches, the Lutheran World Federation, World Alliance of 
Reformed Churches and the Baptist World Alliance. In February, 1991, 
the China Christian Council joined the World Council of Churches and 
became a full member.’ Indubitably the Chinese Church is held in 
great respect by other Churches. 


Due to the Chinese Government's positive actualisation of the 
policy of freedom of religious belief, the Chinese Church could resume 
its ministry after 1979. In the area of expansion of Church buildings, 
increasing of believers, education for theological students, 
supplementing of pastoral workers, training for volunteers, publishing 
by Christian presses, printing of Bibles and hymnbooks, exchanges in 
foreign affairs, involvement in social service and the like, the 
improvement and success of the Chinese Church are unmatched by any 
other Churches. The potential for the development of the Chinese 
Church is clearly to be seen. 
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During the meeting of the Third National Congress of Chinese 
Churches in Nanjing, the founding of the “China Christian Council” 
occurred on 13 October 1980 for the national Christian affairs. The 
National Committee of Three-self Patriotic Movement of Protestant 
Churches in China was born in the First National Congress of 
Chinese Churches from 22 July to 6 August 1954 in Beijing. In other 
words both organisations came into being through the National 
Congress of the Chinese Christian Church, and the Congress is 
actually the highest authority of the Chinese Christian Church. 


The National Committee of Three-Self Patriotic Movement of 
Protestant Churches in China was formed in the new politcal 
situation after the establishment of the PRC, because Christians 
believed that the Churches have their own responsibility in the new 
nation. A manifesto “The Contributing Ways of Chinese Churches to 
the Establishment of a New China” of 40 Church leaders from 
different denominations all over China was sketched out and asked 
for support from other Christian leaders through their signatures. 
Soon thereafter a total of 1,527 Christian leaders signed the 


manifesto,’ Its two main principles are: 


1. The Chinese Church and its organisations ought to 
make every effort effectively to make it clear to the people of the 
Churches what evil things imperialism did in China and how it 
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exploited the Christian Churches in the past. The Church 
should clean up the influences of imperialism within the 
Church and be on guard against imperialism, in particular 
American imperialism, because it uses religion to foster a plot 
of reactionary power. The Church has to call its people to 
participate in the peace movement, and to educate them for 
understanding and supporting the Government’s Land Reform 
Policy. 


2. The Chinese Church and its organisations ought to 
effectively foster a patriotic spirit and spirit of democracy, self- 
respect and self-confidence in Christians. The Three-self 
Movement of the Chinese Church has had great success in the 
past, and its task should be completed in the shortest time 
possible in the future. At the same time as it reaches the goal of 
Christian reform, the Chinese Church must exercise self- 
criticism, evaluate and reorganise their works for retrenchment 


and saving. 


The manifesto “The Contributing Ways of Chinese Churches to 
the Establishment of a New China” was generally endorsed by 
Church leaders of the whole country after the new China was 
established, and it shows the love of Christians for the nation and for 
the Church. Before the Korean War began, the Government 
Administrative Council for Religious Affairs of the Central People’s 
Government Council called a meeting in April 1951 to discuss the 
disposal of the Churches which were subsidized by American 
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Churches. Representatives gathered together in Beijing, in order to 
expand and deepen the particiapation of the Christian Church in the 
movement of “Chinese Christian Anti-America Support Korea 
Three-Self Reform Movement,” a Committee “Chinese Christian 
Anti-America Support Korea Three-Self Reform Movement 
Committee” was formed (It is also called “Three-Self Reform 


Movement Committee”). 


According to its nature, it is an organisation for uniting the 
national Christians who love China and the Chinese Church, The 
main duties are: 1. to expand and deepen “Christian Anti-America 
Support Korea Movement”; 2. to execute all decisions and appeals 
made by the Committee to promote World Peace and Chinese Anti- 
America Support Korea and the Chief Committee of Chinese Anti- 
America Support Korea. 3. to promote the Three-self movement for 
the establishment of a self-governing, self-supporting and self- 
propagating Chinese Church. 4. to carry on Christian patriotic 


education widely.’ 


For the achievement of those duties there were innumerable 
plenary meetings of accusation held everywhere in China. As a 
result the relationship between the Chinese Churches and Missionary 
Societies was broken down and foreign missionaries were forced to 
leave. Due to the withdrawal of the Missionary Societies the 
theological seminaries merged, such as Nanjing Union Theological 
Seminary and Yanjing Theological Seminary.° Likewise the local 


Churches were confronted by difficulties of insufficient personnel, 


36 














Chapter Three ; The Origin and Development of the NCTSPMPCC and the CCC 


because of the return of missionaries to their home country. 


In the National Congress of Chinese Churches in Beijing from 
22 July to 6 August 1954, it was proposed to rename the Chinese 
Christian Anti-America Support Korea Three-Self Reform Movment 
Committee to “the National Committee of Three-self Patriotic 
Movement of Protestant Churches in China,” and so “The National 
Committee of Three-self Patriotic Movement of Protestant Churches 
in China” came into being. It states in the draft constitution of the 
Committee: “For uniting the national Christians, for accelerating the 
realisation of a self-governing, self-supporting and self-propagating 
Chinese Church, the Chinese Church fights energetically against 
imperialism and for the world peace movement.” Nevertheless the 
Committee “respects the faith, system and customs of different 
Churches, and advocates a mutual respect in those areas among the 
Churches.”” Thereafter 139 Church leaders were elected to be 
members of the Committee.‘ One can see that the National 
Committee of Three-self Patriotic Movement of Protestant Churches 
in China is a Committee composed by Christians mainly for the 
promotion of the patriotic movement and for development of the 


Church in cooperation with political activities. 
Wu Yi-Fang reports in the first executive committee in 1960: 


“The Three-self Patriotic Movement of Protestant 
Churches in China began in 1950. That was ten years ago. 
Under the leadership of the Communist Party the Movement 


has had great suceess during these ten years. The Chinese 
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Christian Church basically has changed from an invading 
instrument of imperialism into a religious undertaking operated 
by Chinese Christians. The political thought of Christians has 
changed greatly. More and more people accept the leadership of 
the Communist Party and the socialist road, intensify the 
political learning, participate in productive labour and social 
activities in order to reform their standpoint of the exploiting 
class in concrete action. These all illustrate the progress of the 


Christian Church in the past ten years.” 


Nevertheless the constitution of the National Committee of the 
Three-self Patriotic Movement of Protestant Churches in China was 
amended during the Second National Congress of Chinese Churches 
in 1960: 


. the reality is that, under the leadership of the 
Chinese Communist Party and the People’s Government, the 
national Christians are united in active participation in 
establishing socialism and in the patriotic movement, following 
the policy and decrees of the Government; assisting the 
Government in carrying out the policy of freedom of religious 
belief; accelerating the realisation of the Three-self principle of 
the Church and cleaning up the influences of imperialism; 


»10 


opposing imperialism and defending world peace. 


Thus the main task of the Second National Congress of the 


Chinese Churches : 
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. is to completely confirm the leadership of the 
Chinese Communist Party and the socialist road, firmly support 
the general policy of the party, the Great Leap Forward, the 
People’s Communes and the Three Red Flags; continuously 
promote the unity of Christians and people of the whole country 


for energetic participation in Chinese social construction.”!! 


Bishop G.X. Ding has mentioned in the opening speech of the 
Third National Congress of Chinese Churches in October 1980 “the 
Three-self (Movement) has had great success, however, its task is 
still far from completed.” Meanwhile the Constitution of the 
National Committee of Three-self Patriotic Movement of Protestant 
Churches in China has been amended and the China Christian 
Council founded during the Congress. 


The amendment regarding the aim of the Committee says : 


“to unite all Christians under the leadership of the 
Chinese Communist Party and the People’s Government to love 
the nation ardently, to observe the decrees of the country, to 
persist in the principle of an autonomous and self operating 
Church which is self-governing, self-supporting and self- 
propagating, to preserve the success of the Three-self movement, 
to assist the Government in carrying out the policy of freedom 
of religious belief, to build China into a highly democratic, 
highly civilised and modern powerful socialist country, to 
accelerate the return of Taiwan and realisation of the unification 


of the country, it is necessary to contribute strength to oppose 
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hegemonism and to defend world peace.” 
The second aim is : 


“to unite all Christians in China who believe in the only 
heavenly Father and in the Lord Jesus Christ under the 
guidance of the Holy Spirit and comply with the same Bible in 
completing a self-governing, self-supporting and self- 
propagating Church together of one heart.” 


The third aim says : 


“the China Christian Council is to serve all Churches and 
Christians in China on issues related to religion, advocates 
mutual respect in faith and unity as members of the body of 
Christ bearing with one another in love, making every effort to 
maintain the unity of the Spirit in the bond of peace.” 


And the fourth aim declares : 


“the relationship between the China Christian Council 
and the National Committee of Three-self Patriotic Movement 
of Protestant Churches in China is a relationship of division of 
labor and cooperation. The CCC should regularly call meetings 
of the National Congress of Chinese Churches together with the 
NCTSPMPCC. The National Congress of Chinese Churches is 
the highest authority of the CCC.”!* 


The Constitutions illustrate that the NCTSPMPCC is a 
Christian patriotic organisation, and ought to be composed of 
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Committee members. The CCC is the general organisation for 
Christian affairs, and ought to be composed by Churches. In other 
words they have different functions. All business concerning 
propagating the gospel and pastoral care are managed by the CCC, 
and the connection of Chinese Churches with the WCC is in the 
name of CCC. The CCC is the actual organisation of the Church 
body. 


It is true that both organisations have registered with the 
Government in the same social category. Nevertheless they have 


different tasks as well as constituents of a different nature.'* 


In the Fourth National Congress of Chinese Churches of 16-20 
August 1986 and the Fifth of 31 December 1991 - 6 January 1992 in 
Beijing an amendment for both constitutions was made. However the 


changes are merely to strengthen certain organisational aspects. 


After the two organisations were founded, local Churches have 
also established organisations according to the model of CCC and 
NCTSPMPCC. For example, the constitution of Beijing Committee 
of Three-self Patriotic Movement of Protestant Churches adopted on 
30 December 1993 says in the second paragraph : 


“the purpose and tasks are to unite Christians in Beijing 
under the leadership of the Chinese Communist Party and the 
People’s Government to love the socialist country ardently, to 
observe the constitution, laws, decrees and policies of the 


country, to persist in the principle of an autonomous and self 
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operating Church with self-governing, self-supporting and self- 
propagating, to preserve the success of the Three-self movement, 
to assist the Government in carrying out the policy of freedom 
of religious belief, to protect the rights of the Church, to 
establish the material and spiritual civilisation of the socialist 
country, to rally for the stability of China and the society, to 
contribute strength for realising unification, for developing 


international friendship and for defending world peace.” 


The second paragraph of the constitution of the Beijing 
Committee for Christian Affairs, which was adopted on the same day, 


States : 


“the purpose is to unite Beijing Christians who are called 
by God the Father and by Jesus Christ to observe the 
constitution, laws, decrees and policies of the country, under the 
guidance of the Holy Spirit and to comply with the Bible in 
completing a self-governing, self-supporting and self- 
propagating Church of Beijing together of one heart, to lift up 
Christ, to proclaim the Gospel, to foster spirituality of 
Christians and to build up the body of Christ.”'* 


It is clear that the local Churches often manage their ministry 
based on the purposes of CCC and NCTSPMPCC. 
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Lutheran mission work started in China with Rev. Karl 
Friederich August Gutzlaff as forerunner. He was sent as a 
missionary by the Netherlands Missionary Society in 1826 to Batavia 
in Java. Since he decided to undertake a Chinese mission, he left 
NMS in 1928 and began his own free mission. 


Because the ports were not yet open foreign missionaries were 
prohibited from coming into China, so he sailed in privately on a 
junk in 1831 to China for his mission along the coastline. For the 
convenience of his mission he worked on British opium ships several 
times to assist the British opium traders in translation, in order to 
seize chances of sharing the Gospel with the Chinese. After 1834 he 
worked as interpreter of the American Government and became a 
British officer during the Opium War. Then he became the Chinese 
Secretary of Hong Kong in 1843 for managing Chinese affairs. 
Accordingly, the mission work of Rev. Gutzlaff had a close 


relationship with capitalism, colonialism and imperialism. 


Because of his enthusiasm for Chinese mission, he took time to 
write Chinese books, to edit “East and West Monthly Annals” and to 
translate the Bible.' He founded the “Chinese Union” in 1844 in 
Hong Kong for training Chinese Christians to do mission work in the 


Mainland. 
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Thereafter he persuaded the Barman Missionary Society, Basel 
Missionary Society and the Berlin Missionary Society to send people 
to Hong Kong to help with the ministry of Chinese Union. He died in 
1851, and the Chinese Union closed. The Rhenish Church (namely 
the Barman Missionary Society), the Basel Church and the Berlin 
Church (the so-called 3 Bs) established Churches in China one after 
another. That means that the earliest Lutheran mission in China 
began in the South. However the 3 Bs missions exercised a great 


influence on the Taiping Rebellion of Hong Xiuquan.? 


The missionaries sent by European and American Lutheran 
Churches started their mission in North China at the end of 19th 


Century. 


According to “China for Christ,” 1920, among the six main 
denominations in China the Lutheran denomination was the largest. 
Except for the eight provinces Lutherans had their ministry in other 


provinces all over China? 


It was said that among the members of the China Inland 
Mission the Lutherans were the majority.’ Thus the Lutheran 
Churches have established many Christian ministries in China. In 
1947 the Lutheran Missionary Societies and their organisations in 


China were: * 
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Province 






































Organizations 
1 American Lutheran Mission Shangdong 
2 _ |Augustana Synod Mission Henan 
3__ |Basel Mission ¡Guangdong 
4 [Berlin Mission ¡Guangdong 
5 |Christian Mission to Buddhists Hong Kong 
6 _ [Church of Sweden Mission Hunan 
7 |Covenant Missionary Society Hubei 
8 |Danish Missionary Society Manchuria 
9 _|Evangelical Lutheran Mission (Missouri) Hubei 
10__|Finnish Missionary Society Hunan 
11 _ |Friedenshort Mission Guizhou 
12__|German Women's Bible Union Sichuan 
13 _ [German Women's Mission Union Sichuan 
[14 _ [Hildesheim Mission Guangdong 
15 |Liebenzeller Mission Hunan 


Lutheran Board of Mission 


























{17__|Lutheran Brethren Mission 

18 _ |Lutheran United Mission 

19 [Lutheran World Federation Jiangsu 
20 [Norwegian Evangelical Lutheran Free Church [Shanxi 
21 [Norwegian Lutheran Mission [Hubei 
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22 [Norwegian Missionary Society Hunan 

23 [Norwegian Tibet Mission Tibet 

24 [Rhenish Mission Guangdong 
25 |Schleswig-Holstein Mission Guangdong 
26 |Shekki Blind Home Guangdong 
[27 _|Stuttgart Deaconesses Hebei 

[28 __ [Swedish Missionary Society Hubei 

29 |Vandsburger Mission Yunnan 

30 _|World Mission Prayer League Xikang 





Historically, whether in the ministry of evangelisation, 
education, medical service, social service, publication, theology or 
the like, Lutheran Churches have done much good work and have 
made a great contribution to Chinese Christians and non-Christians, 
Unfortunately, all work was in the hands of the missionaries; the 
Chinese Churches were not encouraged to develop their ability to be 
self-governing, self-supporting and self-propagating. 


Moreover, due to the different background of Lutheran 
Churches, denominationalism gradually formed, which did not help 
the Chinese Churches to unite. In particular, Lutheran Churches 
worked mainly in border areas, inland and rural areas, and had little 
concern for indigenous theology. Accordingly, Chinese Lutheran 
Churches inherited the Western tradition, and doctrinalism became 


firmer and firmer. That is why many Churches, schools and hospitals 
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were closed and many ministries could not continue after foreign 


missionaries withdrew from China in 1950. 


After the Committee of Three-self Reform was founded, in 
spite of the fact that Chinese Christians persisted in the way of 
autonomy with Three-self, they encountered great financial difficulty 
and shortage of staff, so that ministries were fading. As a result it 
forced the Chinese Churches to become self-supporting. Thus it led 
to a revival of the Chinese Churches in God’s keeping. 
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Protestant Mission in China has a history of 188 years. 
Undoubtedly in this mission history foreign missionaries have done 
much work in propagating the Gospel, building Churches, and 
founding schools and hospitals. These benefits and contributions to 
the Chinese people and to Chinese Culture should be acknowledged. 


However the ways and means of foreign missionaries in doing 
their ministry were mingled with capitalism, colonialism and 
imperialism. This induced policies which advantaged the foreign 
powers invading China, so that foreign missionaries were 
condemned by the Chinese as accomplices of imperialism and 
instruments of invasion. There is certainly evidence for these 
accusations.' The Lutheran Churches, for example, cannot deny that 
there were mistakes made by their missionaries. Therefore it is 
necessary to understand and rethink their mission history objectively 


in searching for a proper way for the future. 


The Chinese Church changed in the past 45 years from a 
period of stormy days (1949-1979) to its revival (1979 - ) towards 
the goals of “love for the Church” and “love for the nation” of CCC 
and NCTSPMPCC. 


“Love for the nation” means “to assist the Government in 
carrying out the policy of freedom of religious belief, to protect the 
rights of the Church, to rally for the stability of China, to establish 
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the material and spiritual civilisation of socialism,” and to help 


Christians to fulfil duties of citizenship. 


“Love to the Church” means “to develop the Church properly 
based on principles of self-governing, self-supporting and self- 
propagating.” It is clear that overseas Churches who have been 
associating with the Chinese Churches recently realise fully the 
success of the Chinese Church. Therefore better contact is being 


made and the sharing of experiences reinforced. 


The Chinese Church certainly has had difficulties during the 
revival, such as shortages of money for rebuilding Churches, lack of 
theologians for theological education, but the undertaking of social 
construction and support for outlying Churches are of vital 


importance for their ministry. 


Lutheran Churches from other parts of the world are improving 
their relationship with the Chinese Church and the there has been 
mutual sharing in recent years. Rev. Gutzlaff, the first Lutheran 
missionary, is a good example. He never established a Church in 
China, nevertheless he strongly advocated that preaching the Gospel 
to the Chinese is the responsibility of Chinese people. The Chinese 
Union as a training centre for Chinese evangelists was founded by 
Rev. Gutzlaff because of his concern for Chinese theological 
education. He also cared for outlying Churches, inland Churches and 
ministry for minorities. Likewise he was an advocate of the Chinese 
Inland Church.” Thus Lutheran Churches were able to have mission 


ministry in the interior and in minority areas. The Lutheran Church 
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is a Church of historic significance. From its experience in China we 


can learn how to choose and what to choose for the Church today. 


In fact after the Chinese Church opened, the Lutheran 
Churches all over the world have made contact with the Chinese 
Church very often. In particular, the former Lutheran missions in 
China have been helping people to rebuild their Church in places 
where they previously had their ministry. Some of them support the 
Amity Foundation and participate in social service for the 
modernisation of China. The above mentioned is an important 
consideration for the Churches overseas for improving friendship 
with the Chinese Church, in order to benefit our ministry mutually 
and to fulfil the mission command of Jesus in the spirit of unity - to 


preach the Gospel to the world. 
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